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AVESTA ESCHATOLOGY COMPARED WITH 

THE BOOKS OF DANIEL AND 

REVELATION.* 

[concluded.] 
RESURRECTION. 

Aside from the actual occurrence of such ideas as the 
number seven when applied to the Archangels of the Avesta 
and to those mentioned in the Exilic Semitic documents 
above cited, together with the other similar matters noted, 
nothing has been considered more effective for the estab- 
lishment of analogies between the Exilic Bible and the 
Avesta than the passage Daniel xii. 9: "Many of them 
that sleep in the dust of the earth shall awake, some to 
everlasting life, and some to shame and everlasting con- 
tempt." 

The antecedent passage to it is in Isaiah xxvi. 19, and 
the strongest sequent is that of the well-known place in 
Rev. xx. 12. This recalls at once a dominant element in 
Zoroastrianism. 

a. Resurrection in the Gatha. 

In the Gathas attention is rather turned to human im- 
mortality in the light of accountability, making them the 
earliest consistent documents of such a belief in a civilized 
literature, while corporeal resurrection is for the most part 
only implied throughout, as if it were regarded as a sec- 

*For the most part delivered in university lectures. 
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ondary matter. See, however, the expression "forever in 
the Druj's home their bodies lie." Here my colleagues, 
however, have laudably suggested another cast of mean- 
ing — "forever they are citizens of the Druj's abode." But 
the Sanskrit ast'i which renders an asfayah (= "bodies") 
probable, corresponds well with Avesta astayo (asfayah) 
="bodies," and "bodies," i. e., "persons." "Bodies in the 
house" is, I think, a more probable rendering than "citi- 
zens," particularly as the Druj's abode is equivalent to 
"Hell." "Citizens" of itself is a "good" term in Avesta 
just as the word for "augmentation" of itself almost im- 
plies "holiness," in ancient Parsi conceptions. "Citizens 
of Hell" is not therefore of itself a natural Avestic expres- 
sion; for without further explanation we should under- 
stand the word "citizen" to imply normal good character,* 
so that my rendering above cited remains the most rational, 
and affords us the idea of "bodies" in the future world as 
does the later but still genuine Avesta ; moreover, the evil 
souls receive evil food, endure darkness, hear evil speech, 
all of which, unless wholly figurative, implies bodily or- 
gans ; and last of all it is a law of exegesis that the most 
objective rendering should be first suggested. 

The Frashakart in the Gatha, like the idea of the Ame- 
shaspends, is so real, that it, like them, 1 has not yet secured 
a quasi-technical name there ; so that we cannot pointedly 
bring it in; but this signal group of thoughts interpreted 
by the later Avesta implies a corporeal resurrection. 

"May we be like those who bring on this world's per- 
fection," alludes to the future millennial or ultimate bea- 
tific state, as to which see below. 

* This is a distinction of the utmost critical importance. Many expres- 
sions in ancient books so notoriously convey the impression that the ideas in- 
volved in them were of themselves "favorable" and "affirmative" that we are 
almost at times constrained to restore an apparently improbable text in a 
sense adapted to this important characteristic. 

1 The terms Amesha spenta do not occur in the Gathas, appearing first in 
the next earliest pieces. 
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b. Resurrection in the Later Avesta. 

In the later Avesta we lose the dignity of the Gatha, 
but we gain more detail and color; see such passages as 
"we sacrifice to the Kingly Glory which shall cleave unto 
the victorious Saoshyant (the One about to benefit, or to 
'save') when he shall make the world progress unto per- 
fection." 

Note again that this passage, although considered to 
be "late," has not yet reached that period when this last 
idea of "progress to perfection" was represented by an 
especial name, a technical "Fraskakart" ; for it is again 
clothed in language which still possesses internal signifi- 
cance of a fully vital character ; as much so as in the fresh- 
making" of Yasna XXX. See Yasht XIX for the further 
form and color, "where it, the world, shall be never dying, 
not decaying, never rotting, ever living, ever useful (profit- 
making), having power to fulfil all wishes [a charac- 
teristic expression, meaning that 'the world's inhabitants 
will then be dominant'], when the dead shall arise and 
immortal life 2 shall come, when the settlements shall all be 
deathless." See also fragment V of Westergaard: "Let 
Angra Mainyu, the Evil Spirit be hid beneath 3 the earth ; 
— let the D(a)evas disappear; — let the dead arise, and let 
bodily life be sustained in these now lifeless bodies." No- 
tice the absolute impossibility of merely "old age" as the 
meaning of "immortal" here. 

'This passage has always been held by thorough scholars to follow the 
Gathas by a few centuries, but a tendency has been lately manifested to place 
the later Avesta some centuries after Christ, and this while the Gathas them- 
selves are still firmty held to be at least somewhat older than the Achaemenian 
inscriptions. But this would be to place a vast interval of time, more than a 
thousand years, between the original Avesta and its sequents, which seems to 
me to be rather irrational. The later Zoroastrianism is however a different 
matter. That of course jpost-dated the later Avesta, which intervenes between 
it, the later Zoroastrianism, and the Gathas. 

3 Notice that Hell was downward. 
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c. In the Later Zoroastrianism. 

In the Bundahesh, chap. XXXI, we have as follows: 4 
"On the nature of the resurrection it says in Revelations 
(referring formally, as we see, to once pre-existing docu- 
ments as current lore . . . . ) that .... in the millennium of 
Hushedarmah (a supernaturally born posthumous son of 
Zarathushtra) the strength of appetite will diminish; they 
will first desist from meat and then from milk, then from 
water; and for ten years before Saoshyans they remain 
without food and do not die." 

We notice at once the degeneration in the delineation 
from the terms of the genuine but later Avesta, how much 
more from that of the Gathas. "After Saoshyans comes 
they prepare the rising of the dead ; as it says that Zartusht 
asked of Auharmazd thus: 'Whence does a bodily form 
come again ; and how does the resurrection occur ?' [Com- 
pare the expression 'with what body do they come?'] — 
And Auharmazd answered thus: 'When through me the 
sky arose from the substance of the ruby [it waS supposed 
to be stony coela ruunt; cp. Y. XXVIII], and yet sup- 
ported without columns, [see Y. XLIV, avapas toish] on 
the spiritual support of far - compassed light [was fire 
also thought of ?] , — when through me the earth arose 
which bore the material life, and there is no maintainer 
of the worldly creation but it, — when by me the sun, moon, 
and stars are conducted in the firmament of luminous bod- 
ies; — when by me corn was created, so that, scattered 
about in the earth, it grew again and returned with in- 
crease; ['thou sowest not that body that shall be but naked 
grain'], — when by me color of various kinds was created 
in plants [flowers] ; — when by me fire was created in 
plants [vegetable caloric] without combustion; — when by 
me a son was created and fashioned in the womb of a 

4 See S. B. E., Vol. V, pp. 120 ff. 
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mother and the structure severally of the skin, nails, blood, 
feet, eyes, and ears and other things was produced. . . . 
each one of these, when created by me, was herein more 
difficult than causing the resurrection, for it is an assist- 
ance to me in the resurrection that they exist, [i. e., they 
exist actually on in their dissolution, resurrection being 
merely their re-construction] ; but when they were formed 
it was not the forming of the future out of the past, [as the 
resurrection will be], and so it, the resurrection, will be 
less formidable as an undertaking than the original crea- 
tion. 

"When that which did not at all previously exist was 
then produced, at the creation (out of nothing) why is it 
not possible to produce again, [re-construct] that which 
was come in an existing body; for at that time, the time 
of the resurrection, one will demand the bone from the 
spirit of the earth, i. e., from the dust [recall Ezekiel 'bone 
to his bone,' also Daniel's 'rising from the dust] the blood 
from the water, the hair from the plants, and the life from 
the fire, since they were delivered to them in the original 
creation [at death]. First the bones of Gayomard [the 
Iranian Adam] are raised up ['the dead in Christ shall 
first arise'], then those of Mashyoi and Mashyoi, [the first 
human pair], then those of the rest of mankind. In the 
fifty-seven years of Soshyans, they prepare all the dead, 
and all men arise [stand up], whoever is righteous and 
whoever is wicked, every human creature ['I saw the dead, 
small and great, stand before God'] ; — they rouse them up 
from the spot where its life departs. Afterward when all 
material living beings assume again their bodies and forms, 
then they assign them each to a single class. Of the light 
accompanying the sun one-half shall be for Gayomard 
['there is one glory of the sun'] of the stars ['Another 
glory of the stars' — 'one star differs from another star in 
glory'] ; and one-half of the light will give enlightenment 
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among the rest of men, so that the soul and body will know 

that is my father and this is my mother, etc." 

The Bundahesh is a very prominent work among the 
later Zoroastrian documents, and, as just implied, it post- 
dates Christianity by some hundreds of years. But the 
expressions in Plutarch already alluded to, seem to indi- 
cate the prevalence of an almost exactly corresponding 
tone of thought as that of this later Zoroastrianism even 
as early as ioo to 300 B. C, and this strong eschatology 
is homogeneous in an unbroken chain with that of prede- 
cessors to the time of the Gathas, whereas the Jewish 
doctrine of the later days was an innovation of the time 
of the Exile intended to console the captives who had lost 
their homes and their property; see above. The same 
remark applies to all other post-Christian Zoroastrian doc- 
trines. 

THE JUDGMENT IN DANIEL AND IN THE EXILIC AND POST- 
EXILIC THEOLOGY IN GENERAL; SUBJEC- 
TIVE RECOMPENSE. 

The next most important particular which demands 
attention would be the Day of Judgment, or rather "a day 
of judgment" ; for, as this feature occurs in Daniel, it was 
primarily judgment upon the Beast (see Daniel vii. 9-14) 
who had persecuted the saints; see it supplemented by 
Revelations where the same original motive of vengeance 
is present, but where the act itself is represented as uni- 
versal upon an assembled and risen mankind. So far as 
imagery is concerned, the Zoroastrian pales before its 
sequent, though Zoroastrianism shows a superior refine- 
ment and depth in one supreme particular; for not only 
does it concern itself more immediately and chiefly with 
the moral accountability and the future state than other 
systems of its date, but it offers the first well-certified oc- 
currence of the great and crucial doctrine of Subjective 
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Recompense, the idea that "virtue is its own reward, and 
vice its own punishment" ; see below. Its awards were not 
exclusively of this character, and it might possibly be 
doubted whether the idea focussed itself in the thought 
that the fact of being "a sinner" was itself actually the 
doom and execution, or whether it first meant to suggest 
that the particular sins were in a way figuratively the 
personified executioners ; but it is obvious that the one idea 
was not at all so very far distant from the other, and that 
the first was certainly foreshadowed in the last and that 
indeed it inevitably led on the mind at the next step to it. 
Subjective recompense was also not of course the whole 
of the Zoroastrian Heaven and Hell; but it was the soul 
of them, — and this might be said to be almost the crown- 
ing glory of this entire scheme, curious as such a statement 
may at first sight of it appear to some of us to be. 

o. The Judgment in the Gdtha. 

In Y. X LI 1 1, 4 we have : "For so I conceived of three 
as August [with others 'as Holy'], O Ahura Mazda, when 
I beheld Thee as supreme in the generation of life; when 
as rewarding deeds and words Thou didst establish evil for 
the evil, blest rewardings 1 for the good 2 by Thy just vir- 
tue 3 in the creation's final change. 4 (6) In which (last) 
changing Thou shalt come and with Thine August Spirit 
[others, 'and with Thy Holy Spirit'] and Thy Sovereign 
Power, O Ahura Mazda, by deeds of whom the settlements 
are furthered through the Righteous Order (of Thy Law) ; 

1 Hardly "riches" here. 

'Notice the laws of judgment established from the foundations of the 
world, spoken of as if seen by reflective vision directed upon the original 
creation. Or are these preterits to be read in the sense of futures expressed 
in the sense of the improper conjunctive? 

*I prefer the original meaning in this ancient passage — as expressing the 
"justice" rather than the "wisdom" of God, for in the next verse "the om- 
niscience" is given. 

4 "Revolution" is hardly the meaning here ; "the turning" was an expres- 
sion for "the end," ; see other passages. 
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and (saving) regulations likewise unto these shall Ara- 
maiti offer [Angel of the ready will], — yea laws of Thine 
understanding which no man may deceive." 5 In another 
key of rhythm in the Gatha Ahunavaiti we have at Y. 
XXX, 4: 

"Then those Spirits created as first they two come to- 
gether life and our death decreeing, and how the world at 
the last shall be (ordered). For the Evil (as Hell) the 
worst life, but for the Holy the Best Mental (state) . . . ." 

(8) : "Then when Vengeance comes, Vengeance just 
upon the wretches. ..." (10) "There on the Host of the 
Druj the blow of destruction descendeth, but swiftest in 
the abode of the good Mind gather the righteous; with 
Mazda and Asha they dwell, advancing in their good 
fame." 

Y. XXX, 1 1 : "When long is the wound of the wicked 
and blessings the lot of the saint." 

Y. XXXI, 17: "And what debts are paid in justice for 
the offering of the Holy. — What is the wicked's debt, and 
their portion what in the Judgment?" 

Y. XXXI, 21 : "He who deceives the saint for him 
shall at last be destruction — long life in the darkness his 
lot, vile 6 his food, with revilings loathsome; — These be 
your world, O ye foul. By your deeds your own soul will 
bring it." 

XLVI, 7: "Karps, yea, and Kavis are with foul kings 
joining, deeds which are evil with man's better life to 
slay; — cursed by their souls and selves, their being's na- 
ture, when from the Judgment's Bridge (they fall, the 
final pathway) ; — Ever in Demon's home — their bodies 7 
lie." 

" His judgment is infallible. 

•Reproduced in the later Zoroastrianism. 

'More literally, "The K. and K. will join and with evil Kings, with evil 
rites and deeds, to slay the human life, whom (their) own souls and their own 
conscience will shriek at when they come where the Judgment Bridge (ex- 
tends) ; for ever to all duration — their bodies, (lie) in the Druj's Abode." 
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XLIX, 1 1 : "Then evil rulers, evil-doers, evil speakers, 
those believing ill, and false men evil-minded, with evil 
food 8 the souls to meet are coming. In Druj's home at last 
their forms 9 (abide)" [or "in Falsehood's home at last the 
citizens(?) (they are)"]. 

Y. LI : "He who than good better giveth, He who ren- 
ders rewards for religion — is Ahura Mazda in His sov- 
ereign power ; but He gives him worse than the evil — who 
does not impart offerings to Him — in the last end of the 
world." 

Y. LI: "What satisfaction thou shalt give through 
Thy red flame, O Mazda, give as a sign 10 through the 
melted bronze [through the lake of fire] for both the 
worlds, [see verse 6] as an indication [or "implement"] 
for the wounding of the faithless and the prospering of 
the saint." 

These may suffice as expressions from the old Avesta, 
the Gathas. 

b. Judgment in the Later Avesta. 

In the later Avesta at Vendidad XIX, we have: "O 
Maker of the material worlds, Thou Holy One, where are 
the awards given ? Where does the rewarding take place ? 
Where is the awarding fulfilled? Whither do men come 
for the reward which in their life in the material world 
they have made good for the soul •?" 

Some of the more dramatic features of the super- 
natural judicial scene which appear in our Holy Scrip- 
tures are absent from the Avesta, or have perished from it ; 
— yet this is again made up by the extraordinary subjec- 
tivity, which is present everywhere; for in answer to the 
above the soul seems to judge itself, justifying or con- 

* This is a fragment of the original of Yasht XXII. 

"Or "as citizens(?) they are"; see above. 

10 So I now think to be possible in view of the Bundahish ; see above. 
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demning itself in the same manner as we have just seen in 
the Gathas, though this occurs on the sadder side of the 
matter, but even pleasing dramatic features intervene in 
this case in the later books Vendidad and Yasht XXII. 
For it, the soul (V. xix, 115) is met on the Chinvat Bridge, 
or at its entrance, by its own counterpart and is questioned 
by an image representing its conscience. A welcome which 
recalls the most touching passage in St. Matthew, (xxv. 
36-37), meets it. It then proceeds upon its path toward 
the summit of Hara Berezaiti, (High Mountain), the name 
still surviving in Elburz in the territory at the southwest 
corner of the Caspian till a late period. 

There the soul comes before the golden throne of Vo- 
humanah, who strangely enough represents the "Holy 
Man" like the "Son of man" in the Gospels; see above; — 
and he, Vohumanah, is also indeed the Good Mind of God 
and of His saints personified, recalling our doctrine of the 
divinity of Christ, which represents Christ as being both 
God and man. He rises from his seat and greets the ap- 
proaching saved man. One of the faithful beside Vohu- 
manah, full of concern, asks him : "When didst thou come 
from that transitory world to this intransitory one? how 
long was they salvation?. ..." 

The passage is of course a mass of fragments and we 
are left without his answer, though Ahura courteously 
intervenes with the remonstrance: "Ask him not of that 
cruel way. ..." The soul then passes on "contented," that 
is to say, beatified ; "to the golden throne of Ahura Mazda 
— and to the golden thrones of the bountiful immortals, 
even to Garodmana, Heaven, the abode of sublimity or 
song, to the immortals and Ahura's home." 

c. Judgment in the Later Zoroastrianism. 

These delineations of Avesta are continued on the Bun- 
dahesh (say 500-700 A. D.) and in other works of the 
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later Zoroastrianism, with little or no diminution in the 
subjectivity of the described occurrences. In the Bunda- 
hesh on p. 122, we have: "Then is the assembly of Sad- 
vastar where all mankind will stand at this time." 

In that assembly every one sees his own good deeds 
and his own evil deeds, and a wicked man becomes con- 
spicuous as a white sheep (sic!) among the black. After- 
wards they set the righteous man apart from the wicked, 
and then the righteous is for Heaven,and they cast the 
wicked back to Hell; ("take him and cast him away in 
outer darkness" — darkness being a feature of the Zoro- 
astrian Hell). 

As it says on that day, when the righteous man is 
parted from the wicked, the tears of every one thereupon 
run down into his legs ; — they weep, the righteous for the 
wicked, and the wicked for himself, etc. 

In Daniel we have the fiery stream and the melted 
metal, and so we have the Lake of Fire in Revelations xx. 
10, 14. In the Gathas (Y. LI) we have "the melted 
bronze" 11 with no lake or river mentioned, but in the 
Bundahesh it is a river (p. 125), and it is there, as is usual 
with such matters in Zoroastrianism, rationally explained ; 
for it results "from the melting of the mountains." 

A Recurrence, for Illustration. 

In leaving this department of the subject it will not be 
much amiss if I go back for a moment to the point above 
(see pp. 37 and 38), and call more fully to notice one most 
touching "element" in the analogies; seeYt. XXII, 7ff. and 
Vd. XIX, 30-32. We remember where our blessed Lord, 
not unlike Vohumanah, upon His throne, addresses His 
redeemed in judgment, saying: "Come ye blessed of my 
Father. . . . (Matt. xxv. 35) inherit the kingdom prepared 

11 So I now understand the passage, having formerly thought it could 
read literally, "as hammered bronze," referring to a sword blade. 
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for you from the foundation of the world .... for .... I 
was a stranger and ye took me in," etc. ; but the very same 
good deed is mentioned to the saved soul in the Avesta, 
and in the matter of essential thought in a manner still 
superior to that depicted in St. Matthew, — for here in 
Avesta it is the believer's conscience which addresses him. 
So in St. Matthew, as we have it further on, the bewildered 
soul inquires with pleased if startled wonder — "when saw 
I thee. . . .a stranger. . . .etc." Curiously enough we have 
again here the very same idea in what has been well called 
the most exquisite passage of the Avesta and already just 
above alluded to. 

On its way to the Chinvat the soul first meets a fragrant 
zephyr loaded with aromas of a better land; and it asks: 
"What is this fragrance which is the most rich which my 
nostrils have ever grasped?" Here is beyond all doubt 
the element of gratified curiosity .... as in Matt. xxv. But 
this pleased wonder is again and more incisively expressed 
in the next scene immediately following, where the image 
is a holy maid who appears in the bloom of her beauty. 
The Soul asks as before : "Who art thou, O Maiden, who 
art the most beautiful whom my eyes have seen?" 

And she who is his conscience answers: "I am verily, 
O youth, thy conscience, thy good thoughts and words and 
deeds, thy very own ;" but, curiously enough, like the per- 
son in the Gospel he is again not yet at once convinced, but 
asks: "Who hath desired Thee hither with his love, [that 
is, invited thee,] coming with thy majesty, thy goodness, 
and thy beauty, triumphant and an enemy of grief ?" And 
she answers : "It is thou, thou hast loved me — and desired 12 
me hither, O youth, even thy good thoughts and words and 
deeds. For when thou sawest idol-worship thou didst de- 
sist .... chanting the Gathas and sacrificing to the good 
waters and to Ahura Mazda's fire, contenting [that is to 

""Invited me." 
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say, 'showing hospitality to'] the righteous man [i. e., thy 
brother saint] who came to thee from near and from afar." 

Here we have hospitality beyond a doubt fully and em- 
phatically expressed in the words "coming from near and 
from afar" ; — and so in Matt, xxv, we have as cited above, 
"For I was a stranger and ye took me in" .... In the Gos- 
pel, however, it is not in the very forefront, while in Avesta 
it is the chief moral good deed mentioned : "Coming from 
near and from afar" might indeed refer to the pilgrims for 
high - festival occasions doubtless referred to in Yasna 
XXX, 1 and XLV, i. 

In either case, in both Gospel and Avesta, the soul is 
pleasingly bewildered, needing explanation as before: 
"When saw I thee a stranger?" in the Gospel; and in 
Avesta: "What is this fragrance?" and then, "What 
maiden art thou?" 13 and then here once again as if ex- 
postulating, "Who hath desired thee hither?" or, as I 
should now render : "Who hath invited thee hither ?" 

"It is thus," she continues, [through thy good thoughts 
and words, and deeds, and by contenting the saint who 
came to thee from afar] "that thou hast made me who am 
lovely, still more lovely ; I am beautiful and beatified ; and 
thou hast made me still more beautiful and beatified ; I am 
seated upon a higher seat, and thou hast made me still 
more exalted through thy good thoughts, and words, and 
deeds." — Totally aside from all possible and impossible 
literary connection, we certainly see in each case the same 
hesitating doubt with an affecting humility, and the same 
delighted satisfaction; and most singular of all from one 
of the same good deeds. It is from this on that the soul 
goes toward the golden thrones of Vohumanah, Ahura 
and the rest, as we saw above. 

" So before, "What wind is this?" 
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ZOROASTRIANISM IN ITS DISTINCTIVE CHARACTERISTICS. 

The More Precise Sense in which the Term is Applied 

Above. 

It may seem to some of my readers that this conclusion 
of my short treatise is hardly the place in which to clinch 
an important distinction as regards the chief one of all the 
subjects brought into consideration here. And this final 
and all-inclusive point or disc, is indeed the entire ques- 
tion of the definite aspect in which we have intended to 
view Zoroastrianism throughout, and this is especially 
contrasted with its two sister, or rather with its two 
closely related, systems, not exclusively so of course, but 
perhaps fundamentally so — most certainly so, to a very 
striking manner and degree. 

But I have on the contrary the impression that, after 
having done all that lay within my power to do to awaken 
interest and to show how the intellectual forces which I 
proposed to marshal might be thought to tell upon the de- 
cision, it might then offer a sort of final incisive effect if 
I gather up the force of what has been said, and more 
closely define this one of the principal factors brought into 
operation. What then, in a distinctive or exclusive defi- 
nition of it, is this particular Zoroastrianism, the partial 
effects of which I have endeavored somewhat closely to 
trace in my few pages above? And of course I mean by 
the inquiry to define its two sister systems which have 
been also necessarily brought to some degree into our 
view; for there exists, as might be expected, the most 
decided difference between the three, though "these varia- 
tions do not touch" the primal characteristics of all. 

The Avesta and the Veda. 

As to the Indian Veda, which is certainly the nearest 
relative of the Avesta on the southern or south-eastern 
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side, I need hardly say that we have here no serious cause 
to linger further, as I have dwelt upon it elsewhere in 
fuller terms. The common elements of both Veda and 
Avesta involved in such a review of them as this, are fa- 
miliar ; and they are also clear and definable ; — but they were 
loosely scattered within the vast labyrinth of early lore 
which resembles rather an immense and florid forest, where 
the separated materials of both Avesta and Veda lay at 
hand, and from which both emerged, its home being far 
away from all contact with the southern land and up 
toward the north and north-west of Iran ; while of the two 
the Avesta and Rig Veda, the Veda, let us concede it, far 
more closely resembles those original growths, (though so 
much more distant from the common original home) for 
the simple reason that there is more of it. A lore which is 
comparatively sparse, from that very fact cannot repro- 
duce so many of the early features of its mother lore, as a 
sister branch can which is more voluminous. Veda, there- 
fore, as a matter of course, shows more of the common 
original than Avesta. The Ameshaspends, chief concepts 
of Avesta, are there in the Veda as I have so fully shown 
in Zarathushtra and the Greeks, but they were by no 
means present as a quintessence of selected and especially 
venerated significant ideas. They are there also totally 
unconscious of their kinship either with each other or with 
the selected six of the Avesta; in fact they are ordinary 
abstract thoughts personified at times indeed, but not dis- 
tinctly grouped like those in Avesta, nor distinguished and 
exalted as they are in the Median lore, while one of them, 
and that one from the Iranian side, one of the most im- 
portant, is merely the name of a late Vedic seer. 

Outside of these few scattered concepts, noble and 
interesting as they must ever be, the differences as to the 
tone and substance are marked between the Avesta and the 
Rik. The highest gods of Veda seem to struggle in a 
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throng to attain position above their colleagues; but this 
desired eminence is hardly the serious and solemn supe- 
riority occupied by the Iranian Ahura as he appears in the 
Avesta; nor does any one of them really arrive at such 
position as He seeks, — at least none of them reaches it to 
hold it ; — southern imagination was too fervid, restless and 
creative. Southern life with its milder climates and swarm- 
ing populations offered too wide an opportunity for both 
impassioned action, active conjecture, and vehement ex- 
pression. Each great Deity has to defend his position' 
against his on-coming rivals, one or more. 

Zoroastrianism, that is to say, in its earlier form, that 
of the Gathas, is, on the contrary, almost our modern sys- 
tem, startling indeed beyond most other things, even when 
regarded solely as a literary curiosity, with its supreme 
and refined good Deity and with its excluded Devil — which 
last idea was indeed one of the best of great suggestions 
ever made to rid our God of all complicity with crime. 

The vile thing, by this doctrine of an "independent 
Satan," is forever shut out from Him. Nowhere does the 
Veda show a trace of this; at least not definitely, while 
the Attributes are almost scattered as if lost amidst an 
interminable overgrowth ; — so much for that relation with 
the Veda, so vitally essential as in its elements it is. 

The Avesta and the Inscriptions. 

But what of the Daric Inscriptions and their system, 
aside from what has been already said or implied above, 
where, as we see, the relation, so far as it at first presents 
itself, looks like identity out and out? And here I must 
pause to make a remark which is almost a stern reproach 
to science to be obliged to utter. It is that this question has 
never been put popularly into print and pressed home be- 
fore, at least not in any effective and incisive way, though 
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of course it must have been long since often loosely stated 
in scattered remarks and in many an essay. 

As may be seen everywhere above, and in the larger 
work, the Daric Inscriptions are our great and only posi- 
tive bridge of literary and historical connection between 
Israel and the Avesta ; for they objectively form almost a 
constituent part of the Bible on the one side, and of the 
Avesta on the other; and perhaps of the two they stand 
closer to the early pre-Exilic Bible, curious as such a state- 
ment may at first sight appear to be. Surely no rational 
teacher of the Holy Scriptures can dwell on these striking 
Persian edicts in the Exilic Scriptures so vitally crucial 
as they are to all religious history, without at the same 
time eagerly scanning and deeply searching the Inscrip- 
tions of the very same imperial authorities on Behistan, 
Persepolis, etc. They possess, indeed, these last, and as of 
course, in common with the Avesta, that supreme feature, 
the presence of a God as the Creator of heaven and earth, 
so termed with a predominant iteration, and therefore they 
are conspicuously marked above all other documents of 
their kind ancient or modern. He, Auramazda, is upon 
those Inscriptions a Supreme Good Being whose memorable 
name was identical in very form with the Supreme God of 
the Avesta; and this gives us what most of all we need 
when we compare the terms of the two lores, the Daric 
and the Iranian. Taken together with the devotional fervor 
of Darius expressed, as none such religious aspirations 
have ever been, in his ever repeated appeals and ascrip- 
tions of thankful adoration, these particulars constitute 
one of the most effective conjunctions of intellectual cir- 
cumstances of their kind and nature ever recorded or 
pointed out; — but it is also of course to the last degree 
necessary to show the limits of these signal advantages in 
the comparison; — and here we have to lay down a prin- 
ciple which is strictly critical and unsparing. It is this: 
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while it is in the first place certainly true beyond all reason- 
able question that there existed both a knowledge of the 
Avesta as a series of Medic documents, and also of its 
general main features on the part of the persons who dic- 
tated the texts from which the stone-cutters chiseled the 
Inscriptions of Behistan, etc., we are, nevertheless, forced 
to study our sculptured texts in those Inscriptions them- 
selves and in them chiefly, if not in them alone, in order 
to find out what the creed of their composer was ; for un- 
less we positively assume that the now surviving Avesta 
furnishes the immediate background to the ideas expressed 
in the Inscriptions, then aside from those Inscriptions 
themselves, meagre as they must of necessity have been, 
we possess no such record of the detailed opinions* of those 
authors, Darius and his successors, at all. While, in- 
deed, taking into consideration the necessarily limited ex- 
tent of the Inscriptions as literary matter, they might be 
regarded in some aspects of them as being almost the most 
prominent signal documents of all Monotheism, Creation- 
ism and of passionate personal devotion at their date, 
yet, for s*ll that, they are by no means at all so near the 
Israelitish creed in the point of their doctrines as the 
Avesta is ; and we cannot leave our subject until we make 
this clear. 

The Dualism. 

Strange as it may seem, we cannot even affirm from 
these majestic memorials alone (i. e., from the Texts of 
Behistan, etc.), that the priests of Darius actually held 
even to the more closely defined dualism of the Avesta, 
though they unquestionably held to the chief female demon 
who appears in it, and I believe that she or he, for the demon 
might be male( ?) in the Inscriptions, has in the Dark 
creed, as in Avesta, a Master, for such systems are generally 
pyramidal ; and that this Master corresponded to the Angra 
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Mainyu of Avesta seems to be probable in the extreme; 
and if this was the case, then it was practically certain that 
he was one of the Two Original spirits; as he is so defi- 
nitely stated to be in the North Persian writings. He may 
indeed not have been called by the full title "Angra 
Mainyu" in the lore of the Inscriptions, but by some modi- 
fication of it. Or, again, he may have lost in the Achse- 
menian lore that independence of Auramazda which is of 
such vital moment in Avesta, just as under the form of 
Satan he lost it later in the Gospels, where he is completely 
(?) under the power of the Almighty, and this while he 
may have retained the name in full or modified. 

Each of these possibilities, and any others that can be 
reasonably presented, must be taken into consideration by 
us, for such a question as this of the Dualism is, even 
when regarded as a side-issue, of the utmost interest as 
well as of the gravest importance as an intellectual re- 
ligious circumstance; and in our serious endeavors to ex- 
ploit the entire matter, we should here proceed with the 
utmost care and circumspection, with regard to it ; for we 
should regard it as a positive certainty that there existed 
a mass of religious lore in Persia proper which has now 
been lost to us ; — all surviving allusions to Mazda-worship 
in Greek and Latin authors seeming to refer to the Medic 
or Zoroastrian form of it. 

The Ameshaspends. 
Nor can we say with certainty that those composers of 
the Inscriptions accepted the Ameshaspends; see above, 
though it is practically certain that they heard their names 
re-echoed on every side j 1 nor does the word "Deva" occur 
upon the Inscriptions ; so that my readers must understand 
that, in bringing in the above Mazda-worship, I refer dis- 
tinctly to the Avesta for my main points as to the detail of 

1 See my Zarathushtra, the Achamenids, and Israel, at the places as per 
index. 
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the Persian and Exilic eschatology, and not at all imme- 
diately to the Inscriptions in my main arguments, for it 
is in the Avesta, and in that alone, with its implied prede- 
cessors, that we have the acme of analogy with the Exilic 
Judaism. Nothing of its kind approaches it in this respect 
in the history of any religion with which I am acquainted, 
unless in cases where the one religion has been distinctly 
a descendant of the other; that is to say, nothing that is 
prominent and well assured. Avesta and the Exilic Bible 
should be to all conscientious searchers the question of the 
hour. So much for this. 

What is Exilic ? 

But another matter indeed of an analogous character 
presses closely upon us with the implied demand to make 
it finally plain in the full scope of all our inferences. 

We have been talking at every juncture of what is 
Exilic, pre-Exilic, and post- Exilic. But what do we really 
mean by it all? What is then really "Exilic" in a closer 
definition ? The distinction is of course the one most vital 
of its kind of all that one can possibly make with regard 
to the Bible; and I have indeed necessarily foreshadowed 
everywhere what I am now about more distinctly and more 
fully to repeat, as it will be nearly essential for me to 
clinch what I have already said above by putting it in the 
clearest light and emphasis ; for, like the other distinctions 
just made, it is seldom so pointedly presented as it ought 
to be in its full argumentative force. 

Exilic and Pre-Exilic. 

The matter in its closer point is this: We everywhere 
speak of the "Exilic Books" ; but it is an obvious and pres- 
sing fact that much Exilic matter is present in many places 
in our at present so-called pre-Exilic texts ; we might indeed 
be imperatively forced to doubt the uninfluenced existence 
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of any pre-Exilic texts at all, for how could that primeval 
lore have been preserved intact; since all knowledge of 
important parts of it was even entirely lost in such a period 
as the reign of Josiah. 2 And in a discussion like this, Ex- 
ilic matter, if it exists even at all in the Books which we 
have hitherto called pre-Exilic, becomes, if recognized, 
equally with the peculiar doctrinal elements of the later 
books, an almost supremely dominant factor. 

What then are the particulars which thus control to a 
wide extent the situation here ? 

Perils of the Manuscripts. 

It would be like trifling with it for us to ask whether 
any persons of credit anywhere suppose that the Hebrew 
Bible has been miraculously preserved, or preserved other- 
wise than in the usual manner, according to the regular 
laws of nature. We may therefore take it at once for 
granted that all serious readers here believe that the texts 
of the Old Testament and New Testament have been 
handed down to us in manuscripts — like all other ancient 
documents of their kind, — and it is indeed a circumstance 
marvelous enough that they, or any other ancient docu- 
ment at all, have been handed down to us in any form ; for 
the continuous life of ancient books before the art of print- 
ing is indeed as strange a phenomenon as the re-appear- 
ance of plants or animals in separated continents divided 
by water from the rest of the world. So, even of our Holy 
Scriptures, one would suppose that a single breath of war 
or political agitation would literally shake what is pre- 
served in brittle manuscripts almost to irrecoverable frag- 
ments; and undoubtedly every convulsion, such as a cam- 
paign or an exilic deportation, has diminished the volume 
of these precious objects which have however lived on in 
their mysterious pertinacity. Schools of copyists existed 

'2 Kings xxii. 8. See the impression produced by the finding of the Book 
of the Law in the Temple even in that enlightened reign. 
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everywhere, of course, as well as individual skilled pen- 
men. The scribes were obviously closely occupied in every 
center of religious learning as an essential element, and 
some of them in every detached community must have been 
charged with the especial care of the sacred rolls. And if this 
were the case while the Temple still stood, how much more 
must it have been the case in the keen religious revivals of 
the Exile ? Then, as we have already seen, the avalanche 
of sorrows which first stupified, then infuriated, and at 
last reformed the holy race, made them search all the more 
solemnly their religious scriptures. 

The to them, doubtless, most impressive pageants of 
their ritual had exercised unquestionably much restrain- 
ing influence of a favorable character upon their minds 
as well as stimulated to some degree the active elements 
in their faith, and in fact it had been all-important in con- 
solidating and preserving their intense unity as a people; 
— but temporal and corporeal considerations held their 
sway, as was most natural, in the incessant struggle and 
friction of their doubtless busy national and civic life in 
its periods of prosperity, — with all its fervent passion and 
its vivid color : — and this may be readily seen in the mar- 
velous literary productions of the Exilic period. But the 
war of the Exile came, — and their existence as a nation 
was terminated or suspended. At first their experiences 
were bitter indeed, with the effect that their beauti- 
ful lyrics were the more often heard stirring the calm 
evening air in the rural suburbs of Babylon and in its 
surrounding provinces. The songs of Zion become then 
their consolation, — and since the sacred scenes of the 
Temple no longer survived to impart support to them, they 
began all the more eagerly to read and search their to 
them inspired scriptures; — yes, and to write further such 
compositions for themselves so that to those bards of the 
"sad" Captivity we owe most of the sublimer passages of 



AVESTA ESCHATOLOGY. 605 

all the Semitic Revelation. Then surely they redoubled 
every effort to preserve and multiply the surviving docu- 
ments of their Holy Law, written doubtless upon skins, 
which would bear the wear and tear of constant use better 
than the later materials, if indeed any other materials were 
ever really known to them. 

Recopying of course took place, as it had never been 
so pushed on before; and it was done by men who lived 
near Babylon among the Persian garrisons as well as im- 
mediately within the "Cities of the Medes." Do we suppose 
that those tribes so forcibly settled in these "Cities," which 
must have been to some degree of it important centers, 
were of all conceivable Jewish communities the only ones 
without their Rabbis, their ordinary priests, their scribes 
and their Exile-archs? Here then was Judaism in the 
heart of Media which was even more Zoroastrian than Per- 
sia proper or than Persian Babylonia. Was not Ragha itself 
a chief one of those very "Cities of the Medes" to which 
allusion is twice made categorically in Kings: — Ragha 
which was a very hot-bed of Zoroastrianism ? Surely Ra- 
gha, as almost the center of the tale of Tobit, has high 
claims to have been at least one of those places where the 
tribes were originally placed. Among the literary people 
of those tribes was many a one who had at least some ad- 
mission to the circles of the great satraps, while as to those 
who had settled near Babylon, the kings themselves lived 
hard by at the summer palace city, Shushan, amidst thj 
breezy hills of Elam, and both military and royal proces- 
sions must have often occupied the roads. These imperial 
people, as we see from Ezra and his successors, knew much 
of the "Great God" of their new subjects; and that the 
Jewish leaders knew something of their faith, in recipro- 
cating interest, it would be ridiculous to doubt; informa- 
tion on the one side here of course presupposes information 
on the other. Avidity is none too strong an expression to 
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describe the curiosity with which the gifted Semites must 
have questioned every Persian priest among their other 
new found fellow citizens, though in the case of the Babylo- 
nians the first ferocities of resentment must be allowed 
time to have worn away. 

"What was then, more precisely, this religion of their 
great deliverer with its God so like their own Yahveh? 
And what were these angelic beings whose names were 
echoed everywhere among their new-found friends?" — 
for they were later the very names of the months and days 
among these North Medic officers, and they may well have 
been so then ; s — and beside this with little doubt the beings 
whom they designated were even worshiped constantly at 
various divisions of the day. If then they could really 
understand that these noble words meant in their first ap- 
plication more, far more, than the titles of mere angels, — 
that they were actually the descriptive appellations of 
God's attributes ; see above, and only then later personified 
as His first creatures, — how striking this must have ap- 
peared to them. And — what was this deep doctrine "as to 
thought, as to word, and as to deed" ? How melodious too 
were those Gathic chants in meters sister to the Veda 
which they now for the first time heard ; — and how strange 
this doctrine of a resurrection, — of an advanced Heaven 
and Hell, — of millennial hopes, etc. Surely it is impossible 
that the Jewish schools of Babylon, not to speak again of 
those in the "Cities of the Medes," should not have known 
something about the faith of their Persian king, whose 
troops and courtiers, and beyond all question whose priests 
also, swarmed on every side with the usual staffs of as- 
sisting acolytes. Ignorance here seems simply inconceiv- 
able. They must have been little indeed like their succes- 
sors, the well-known Jewish seers of keenest wit in Baby- 
lon, if they knew nothing of all this. Unlike indeed the 

* See above. 
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men who founded the impressive schools at that great 
center, and who wrote our Exilic Bible for us, with our 
finest Talmud; — little of their kind indeed were they, if 
they did not find out all that Cyrus's priests could tell 
them, while the great King was doubtless himself seen 
often in his first Capitol both in ordinary imperial resi- 
dence and in the ever-intervening crises of his reign. Re- 
member how closely even an Alexander some centuries 
later on could question the Persian Destoors as to their 
lore with its impressive creed — while at later than the 
latter's date Jewish stories were half pure Persian in 
Medish scenes; see above. 

Every Exile prophet, whose works have survived to 
us, shows that he breathed a new - found atmosphere ; 
though he may have learned the Persian tenets by hearsay 
only and at second or indeed only at third hand, just as 
they must have later heard of the great inscriptions when 
they were newly cut and of many a predecessor of them 
now long since vanished, for that their replicas were every- 
where is clear from Behistan. Those on that rock could 
not be at all reached by the passing wayfarers who might 
wish to read. Copies therefore of their substance, if not 
of their letter, must have been provided, and they must 
have been amply in evidence in every higher school. 

The contrary to this is excluded absolutely from all 
sane consideration; see also the alleged messages from 
Cyrus on his side as also those from Darius, Xerxes, and 
Artaxerxes; and see their edicts in our Bibles with the 
throngs of ordinary Persian words and names like Mithra- 
dates, among those of the Jews. These things do not 
prove intercourse; they are "intercourse" itself. And as 
the prophets, so the priests, and the priestly scribes ; the 
devoted men toiled doubly for many a weary day copying 
and recopying the holy texts. That they did not restore, 
interpolate and emend them everywhere is inconceivable, 
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if for no other reason, then because they were often for the 
most part quite half the time half-legible; and duty itself 
would call on them to bring the dim tracings back ; whole 
folios and even masses of folios would be also lost, gone 
doubtless forever. Emendations were therefore made 
everywhere at frequent intervals; see above; could this 
have been avoided? And this took place, as we must 
clearly see, all the more with regard to the oldest and most 
sacred parts of Holy Writ. Do we suppose that the skins 
on which Genesis was painted were really any stronger 
than those inscribed with the first Isaiah, or that the pig- 
ments used as ink were less capable of effecting corrosions 
in the course of time? Often indeed would the oldest 
scripture stand recopied in the newest handwriting and 
upon the freshest scroll. Their new-found ardor, born of 
their adversities and their new associations, had created 
the searching diatribes of Ezekiel and of the rest, — and 
it is inconceivable that the re-writers did not add stirring 
passages even in the oldest documents to their studies in 
their endeavor to restore and point the meaning here and 
there. Little indeed of the Holy Scriptures of those early 
dates has been left at all to us, comparatively speaking, 
precious beyond measure as that little is, 4 and everywhere 
throughout the documents which were preserved fresh and 
live thoughts have been implanted as the needs arose. And 
from this let us gather our ideas of the "Exilic" elements 
in the former still embedded in the Semitic books through- 
out the very oldest documents, though of course these 
very emendations have themselves shared somewhat the 
fate of their primeval predecessors. Time and accident, 
travel, exile, war and sacrilege have of course changed 

'It would be indeed almost a miracle, if truth can assure us that one 
tenth of our earliest Bible has actually survived, holy and sacrosanct as that 
fragment so truly is, — emendation, interpolation, excision went on everywhere 
pari passu with defacement, corrosion, theft, burning, vandalism, and every 
loss. Exilic matter crops out everywhere throughout. 
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text after text, and this beyond all question even in the 
oldest books. 

Yet what is original is not so hard to recognize; simply 
because the Exilic interpolations are so clear. I will not 
prolong this point; — this conclusion is but intended to be 
a short remark. Everywhere throughout the oldest books 
of the pre-Exilic Bibles, the re-writers inserted their 
keener thoughts: so that "pre-Exilic" is a very dubious 
term. We must search the very texts of the Hexateuch 
for it if we would do our work, for Exilic matter must be 
everywhere. 

Lawrence Heyworth Mills. 

Oxford, England. 



